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Buddhist missionaries to Han China translated the philo-
sophical treatises of Nagarjuna and of other schoolmen,
and many a world-weary politician, as to-day, began
to find solace in the transcendentalism of these scriptures,
and in the mountain-temples a refuge from the world.
That no Chinese were ordained for several centuries
testifies to the national conservatism, and of the power of
the Confucian literati, who objected that Buddhism was
both unnatural and superstitious, and who, as we have seen,
set up at this time the cult of K'ung Fu-tse, and made an
alliance with Taoist philosophy.
The Taoists were later to imitate the Buddhist cultus;
already in the Han era they were beginning the practice
of adopting public men into the pantheon as *Heavenly
Counsellors'. But Confucian scholars have kept up a
continuous attack on Buddhism as a foreign superstition,
and Lao-tse has been deified to offset the worship of
SakyamunL
The Han emperors swung between these different
groups. We have seen Liu Pang worshipping the spirit
of Kfung Fu-tse. Wu-ti, at first a good Confucian, became
the dupe of magicians. His mother's influence has been
blamed for this degeneration; but the court as a whole
was given over to alchemy: the transmutation of metals and
the quest of the elixir of life were the. vogue. No wonder
the Sutra of Forty-two Sayings insists that, 'Gold and pre-
cious stones are as brick or sand,* and calls men to the un-
dying treasures of the true immortality!
IV
Of the family life of the Han Dynasty it may be said
that its laxity is relieved by certain examples of filial piety.
They were often good sons and usually bad fathers. Liu
Heng, a son of the founder by a concubine, showed his
devotion to his mother by refusing to change his clothes
for three years after her death. He is one of the twenty-
four classical examples of filial piety—a strange exception

